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ØeeÛeerve YeejleerÙe jepeveereflekeâ efÛevleve
(ANCIENT INDIAN POLITICAL THOUGHT)

ØeeÛeerve YeejleerÙe jepeveereflekeâ efÛebleve Oece&Meem$eeW (keâevetve
Deewj keâle&kÙe hej «ebLe) Deewj DeLe&Meem$e (jepeveerefle Deewj
DeLe&Meem$e keâe efke%eeve) pewmes «ebLeeW kesâ meeLe-meeLe ceneYeejle
Deewj jeceeÙeCe pewmes cenekeâekÙeeW ceW ienjeF& mes efveefnle nw~ Ùen
hejbheje oeMe&efvekeâ DeeoMeeX, veweflekeâ DeefvekeeÙe&leeDeeW Deewj
kÙeekeneefjkeâ jepÙe-ØeyebOeeW keâe Devet"e efceßeCe nw~ kesâbõerÙe
mebie"veelcekeâ efmeæeble Oece& nw—Skeâ Ssmeer DekeOeejCee pees
Oeeefce&keâlee, keâle&kÙe Deewj yeÇÿeeb[erÙe Skeb meeceeefpekeâ kÙekemLee
keâe Øeleerkeâ nw~ jepÙe keâes Oece& keâes yeveeS jKeves kesâ efueS Skeâ 
DeekeMÙekeâ meeOeve kesâ ™he ceW osKee peelee nw, pees ob[
(meÌpee) keâes ueeiet keâjves kesâ meeOeve kesâ ™he ceW ØeÙeesie keâjlee
nw~ jepÙe kesâ efmeæeble keâes Dekeämej mehlebie efmeæeble (jepÙe kesâ
meele Debie Ùee lelke) Deewj jepeOece& (jepee kesâ efkeefMe<š
keâle&kÙe) keâer DekeOeejCee kesâ ceeOÙece mes efkemle=le efkeâÙee peelee
nw~ Fme Ùegie keâes oes ØecegKe kÙeefòeâlke heefjYeeef<ele keâjles nQ:
meeceeefpekeâ Deewj mebkewOeeefvekeâ keâevetve kesâ mebefnleekeâej ceveg Deewj 
jepÙe-ØeyebOeve Deewj ØeMeemeve kesâ kÙeekeneefjkeâ efkeMes<e%e
keâewefšuÙe (efpevnW ÛeeCekeäÙe Ùee efke<Cegieghle kesâ veece mes Yeer
peevee peelee nw)~

ceveg Skeb keâewefšuÙe ØeeÛeerve YeejleerÙe jepeveereflekeâ efÛevleve keâer
oes ØecegKe, hejmhej hetjkeâ OeejeDeeW keâe ØeefleefveefOelke keâjles nQ~
ceveg veweflekeâ Skeb mebkewOeeefvekeâ {eBÛee Øeoeve keâjles nQ, pees jepÙe
keâes Oece& Skeb meeceeefpekeâ keâle&kÙe mes peesÌ[lee nw~ keâewefšuÙe
heefjÛeeueve ceeie&oefMe&keâe Øeoeve keâjles nQ, pees Meefòeâ Deefpe&le

ØeeÛeerve efJeÛeej : ceveg SJeb keâewefšuÙe
Ancient Thought: Manu & Kautilya

UNIT

1

Ancient Indian political thought is deeply
rooted in texts known as Dharmashastras
(treatises on law and duty) and Arthashastra
(the science of politics and economics), as
well as epic narratives like the Mahabharata
and Ramayana. This tradition uniquely blends 
philosophical ideals, ethical imperatives,
and practical statecraft. The central
organizing principle is Dharma—a concept
signifying righteousness, duty, and the
cosmic and social order. The state is seen as
a necessary instrument to uphold Dharma,
employing Danda (the rod or punishment) as
a means of enforcement. The theory of the
state is often elaborated through the
Saptanga theory (the seven limbs or
elements of the state) and the concept of
Rajdharma (the specific duties of the king).
Two towering figures define this era: Manu,
the codifier of social and constitutional law,
and Kautilya (also known as Chanakya or
Vishnugupta), the pragmatic master of
statecraft and administration.

Manu and Kautilya represent the two
dominant, complementary streams of ancient
Indian political thought. Manu provides the
ethical and constitutional framework,
anchoring the state in Dharma and social
duty. Kautilya provides the operational



keâjves, yeveeS jKeves Skeb ØeÙeesie keâjves kesâ Ùeebef$ekeâer keâe
efkemleej mes keCe&ve keâjleer nw~ meeLe ceW, kes Meemeve, meceepe Skeb
jepÙe hej heejcheefjkeâ YeejleerÙe efkeÛeejeW keâer DeeOeejefMeuee
jKeles nQ~

ceveg (cevegmce=efle)
[MANU (MANUSMRITI)]

l cevegmce=efle Ùee ‘ceveg kesâ efveÙece' meyemes ØeeceeefCekeâ Skeb
ØeejefcYekeâ Oece&Meem$eeW ceW mes Skeâ nw, efpemekeâer jÛevee
ueieYeie otmejer Meleeyoer F&mee hetke& mes leermejer Meleeyoer
F&mkeer kesâ yeerÛe ceeveer peeleer nw~

l Ùen kesâkeue Skeâ keâevetveer mebefnlee veneR, yeefukeâ
meeceepeefkeâ peerkeve, Meemeve Skeb kÙeefòeâiele DeeÛejCe kesâ
efueS Skeâ kÙeehekeâ ceeie&oefMe&keâe nw~

l Fmeves keCe&-Deeßece-Oece& keâer kÙekemLee keâes megmhe<š
™he mes heefjYeeef<ele efkeâÙee nw, pees kÙeefòeâ keâer meeceeefpekeâ 
ßesCeer (keCe&) Skeb peerkeve keâer DekemLee (Deeßece) kesâ
DeeOeej Gmekesâ efkeefMe<š keâle&kÙeeW (mkeOece&) keâe
efveOee&jCe keâjleer nw~

ØecegKe jepeveereflekeâ efkeÛeej
+ jepÙe Skeb jepelke keâer Glheefòe

l owkeerÙe Deewj mebefkeoelcekeâ Glheefòe: ceveg Skeâ Ssmee
efmeæeble Øeefleheeefole keâjles nQ pees owkeerÙe efkeOeeve keâes
meeceeefpekeâ DevegyebOe kesâ meeLe peesÌ[lee nw~ Øeeke=âeflekeâ
DekemLee ceW (Dejepekeâlee Deewj YeÙe keâer efmLeefle efpemes
celmÙevÙeeÙe Ùee ‘ceÚefueÙeeW keâe efveÙece' keâne peelee nw), 
ueesie megj#ee kesâ efueS oskeleeDeeW kesâ heeme ieS~ Fmekesâ
Gòej ceW, oskeleeDeeW ves ØeLece jepee keâes Yespee, efpemekeâe
me=peve Fbõ, keeÙeg Deewj Ùece pewmes ØecegKe oskeleeDeeW kesâ
meej mes MeeÕele keâCeeW keâes efvekeâeuekeâj efkeâÙee ieÙee Lee~

l j#ee kesâ yeoues keâj: jepee keâe Meemeve Ûeueeves Skeb keâj 
kemetueves keâe DeefOekeâej Gmekeâer Øepee keâes oer ieF& j#ee
kesâ yeoues kesleve (cesnveleevee) kesâ ™he ceW kewOe "njeÙee
ieÙee nw~ Ùen Skeâ heejmheefjkeâ oeefÙelke mLeeefhele keâjlee
nw: jepee j#ee keâjsiee Deewj Øepee keâj osieer leLee Dee%ee
keâe heeueve keâjsieer~

2 Learning Media Publication

The Manusmriti or 'Laws of Manu' is one of
the most authoritative and earliest
Dharmashastras, composed roughly
between the 2nd century BCE and the 3rd
century CE. Attributed to the sage Manu,
the progenitor of humanity in Hindu tradition,
this text is not merely a legal code but a
comprehensive manual for social life,
governance, and personal conduct. It
systematically outlines the Varna-
Ashrama-Dharma system, prescribing
specific duties (svadharma) based on one's
social class (varna) and stage of life
(ashrama). Its political philosophy is
inextricably linked to this social framework.

Key Political Ideas
+ Origin of State and Kingship

l Divine and Contractual Origin: Manu
propounds a theory that blends divine
ordination with a social contract. In a
state of nature (a condition of anarchy
and fear termed Matsyanyaya, or 'the
law of the fish'), people approached the
gods for protection. In response, the
divine beings sent the first king, who
was created by extracting eternal
particles from the essence of major
deities like Indra, Vayu, and Yama.

l Extraction of Taxes as Wage: The
king's right to rule and collect taxes is
legitimized as a 'wage' (vetana) for the
vital service of protection he provides to 
the people. This creates a mutual
obligation: the king protects, and the
subjects pay taxes and obey.

manual, detailing the mechanics of acquiring, 
maintaining, and exercising power. Together,
they form the bedrock of traditional Indian
ideas on governance, society, and the state.



+ jepelke keâe efmeæevle Skeb jepeOece&
l Oece& kesâ mebj#ekeâ kesâ ™he ceW jepee: jepee keâe

ØeeLeefcekeâ Skeb heefke$e keâle&kÙe (jepeOece&) Oece& DeLee&led
meeceeefpekeâ Skeb meeke&Yeewefcekeâ kÙekemLee keâer j#ee keâjvee
nw~

l owkeerÙe iegCe: jepee mkeÙeb oskelee veneR nw, efkeâvleg GmeceW
Skeâ owkeerÙe lespe efkeÅeceeve jnlee nw, pees mecceeve Skeb
Dee%eeheeueve megefveefMÛele keâjlee nw~ Gmekeâer Deke%ee Oece&
keâer Deke%ee kesâ meceeve nw~

l keâle&kÙe (jepeOece&): Gmekesâ efkeefMe<š keâle&kÙeeW ceW
Meeefceue nQ:

l j#ee: Øepee, jepÙe leLee meeceeefpekeâ kÙekemLee (keCe&
kÙekemLee) keâer megj#ee keâjvee~

l vÙeeÙe ØeMeemeve: mekee&sÛÛe vÙeeÙeeOeerMe kesâ ™he ceW keâeÙe& 
keâjvee, oC[ leLee Oece&Meem$eeW kesâ efmeæevleeW kesâ DeeOeej 
hej ceeceueeW keâe efveCe&Ùe keâjvee~

l oC[: oC[ keâe Meemeve (oC[veerefle) Gmekeâer
jepeveerefle keâe cetue DeeOeej nw~ vÙeeÙehetke&keâ ueieeÙee ieÙee 
oC[ meleÙegie ueelee nw leLee DevÙeeÙehetke&keâ ueieeÙee ieÙee 
oC[ Dejepekeâlee keâer Deesj ues peelee nw~

+ meeceeefpekeâ oMe&ve: keCe& kÙekemLee
l meekeÙekeer Skeb ßesCeeryeæ meeceeefpekeâ kÙekemLee: ceveg 

keâe jepÙe Ûeej ke<eeX hej DeeOeeefjle Skeâ ÂÌ{,
keâle&kÙe-kesâefvõle Skeb ßesCeeryeæ meeceeefpekeâ mebjÛevee hej 
efškeâe nw: yeÇeÿeCe (hegjesefnle, efMe#ekeâ), #eef$eÙe
(Meemekeâ, Ùeesæe), kewMÙe (kÙeeheejer, ke=â<ekeâ) leLee
Metõ (meskekeâ)~

l keâeÙee&lcekeâ efkeYeepeve: ØelÙeskeâ keCe& kesâ efkeefMe<š,
kebMeevegiele keâle&kÙe (mkeOece&) nQ:

l yeÇeÿeCe: DeOÙeÙeve, DeOÙeeheve, Ùe%e keâjvee leLee oeve
uesvee~

l #eef$eÙe: j#ee keâjvee, vÙeeÙe ØeMeemeve keâjvee leLee
Meemeve keâjvee~
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+ Theory of Kingship and Rajdharma

l The King as the Upholder of Dharma:
The primary and sacred duty of the king 
(Rajdharma) is to protect Dharma—the
social and cosmic order. He is both a
servant and an embodiment of Dharma.

l Divine Attributes: While not a god
himself, the king possesses a divine
essence (tejas) that commands respect 
and obedience. Disobeying him is
equated with disobeying Dharma itself.

l Duties (Rajdharma): His specific
duties include:

l Protection (Raksha): Safeguarding
the subjects, the state, and the social
order (the Varna system).

l Administration of Justice
(Vyavahara): Acting as the supreme
judge, deciding cases based on the
principles of Danda and Dharmashastras.

l Punishment (Danda): Wielding the rod 
of punishment wisely and impartially.
Dandaniti (the science of punishment)
is the core of his statecraft. Danda,
when applied justly, ensures the age of
righteousness (Satya Yuga); when
misapplied, it leads to chaos.

+ Social Philosophy: Varna System

l Organic and Hierarchical Social
Order: Manu's state is built upon a
rigid, duty-based, and hierarchical
social structure comprising four
Varnas: Brahmins (priests, teachers),
Kshatriyas (rulers, warriors), Vaishyas 
(traders, agriculturists), and Shudras
(servants).

l Functional Division: Each Varna has
specific, hereditary duties (svadharma):

l Brahmins: Study, teach, perform
sacrifices, and receive gifts.

l Kshatriyas: Protect, administer
justice, and govern.



l kewMÙe: kÙeeheej, ke=âef<e Skeb heMegheeueve keâjvee~

l Metõ: leerve GÛÛe keCeeX keâer meskee keâjvee~

l Meemeve keâe DeeOeej: jepee keâer cegKÙe Yetefcekeâe Fme
efkeYeepeve keâes yeveeS jKevee Skeb ueeiet keâjvee nw, Ùen
megefveefMÛele keâjles ngS efkeâ ØelÙeskeâ mecetn Dehevee
efveOee&efjle keâeÙe& keâjs leLee otmejs kesâ keâeÙe& ceW nmle#eshe ve 
keâjs~ Ùen efmLejlee jepÙe keâer mece=efæ kesâ efueS
DeekeMÙekeâ ceeveer ieF& nw~

+ keâevetve Deewj vÙeeÙe keâer DekeOeejCee
l keâevetve kesâ meÇesle: ceveg ves Oece& kesâ Ûeej ØecegKe œeesle

yeleeS nQ:

1. ßegefle (keso, F&ÕejerÙe Meem$e)~

2. mce=efle (hejbheje, efpemeceW mkeÙeb cevegmce=efle pewmes «ebLe 
Meeefceue nQ)~

3. meoeÛeej (meûgCeer kÙeefòeâÙeeW keâe DeeÛejCe)~

4. Deelcelegef<š (DevÙe$e keefCe&le ve nesves keeues ceeceueeW 
kesâ efueS mkeÙeb keâer Deblejelcee)~

l vÙeeefÙekeâ Øeef›eâÙee: jepee keâes efkeÉeve yeÇeÿeCeeW mes
hejeceMe& keâjkesâ ceeceueeW keâe efveCe&Ùe keâjves keâer meueen
oer peeleer nw~ vÙeeefÙekeâ Øeef›eâÙee ceW mLeeveerÙe
jerefle-efjkeepeeW, omleekespeeW Deewj iekeeneW keâes OÙeeve ceW
jKee peevee ÛeeefnS~

+ DeeueesÛeveelcekeâ cetuÙeebkeâve
l MeefòeâÙeeB: Skeâ kÙeehekeâ Skeb efmLej meeceeefpekeâ-keâevetveer 

{eBÛee Øeoeve efkeâÙee efpemeves meefoÙeeW lekeâ YeejleerÙe
meceepe keâe ceeie&oMe&ve efkeâÙee~ jepelke kesâ veweflekeâ Skeb
keâle&kÙehejkeâ mke™he hej yeue efoÙee~

l DeeueesÛeveeSB: Fmekeâer ÂÌ{, ßesCeeryeæ Skeb
YesoYeekehetCe& keCe& kÙekemLee cetueleŠ Demeceleekeeoer nw~
Fmeves meeceeefpekeâ Demeceevelee keâes mebmLeeiele yeveeÙee
leLee meeceeefpekeâ ieefleMeeruelee keâes meerefcele efkeâÙee,
efpememes efvecve keieeX Skeb efm$eÙeeW keâe GlheerÌ[ve ngDee~
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l Vaishyas: Engage in trade, agriculture, 
and cattle-rearing.

l Shudras: Serve the three higher Varnas.
l Basis of Governance: The king's key

role is to maintain and enforce this
division, ensuring each group performs
its prescribed function without
encroaching on another's. This stability
is considered essential for the
prosperity of the state.

+ Concept of Law and Justice

l Sources of Law: Manu identifies four

primary sources of law (Dharma):

1. Shruti (the Vedas, revealed scripture).

2. Smriti (tradition, including texts like

Manusmriti itself).

3. Sadachara (conduct of the virtuous).

4. Atmatusti (one's own conscience,

for matters not covered elsewhere).

l Judicial Process: The king is advised

to decide cases in consultation with

learned Brahmins. The judicial process

should consider local customs,

documents, and witnesses.

+ Critical Evaluation

l Strengths: Provided a comprehensive

and stable socio-legal framework that

guided Indian society for centuries.

Emphasized the ethical and

duty-bound nature of kingship.

l Criticisms: Its rigid, hierarchical, and

discriminatory Varna system is

fundamentally anti-egalitarian. It

institutionalized social inequality and

restricted social mobility, oppressing

lower Varnas and women.



keâewefšuÙe (DeLe&Meem$e)
[KAUTILYA (ARTHASHASTRA)]

he=…Yetefce
l keâewefšuÙe, efpevnW ÛeeCekeäÙe Ùee efke<Cegieghle kesâ veece mes

Yeer peevee peelee nw, ceewÙe& meceÇeš Ûevõieghle (ueieYeie
320-298 F&mee hetke&) kesâ ceneceb$eer Les~

l Gvekeâe DeLe&Meem$e (‘Oeve Skeb jepeveerefle keâe efke%eeve')
jepeveerefle, DeLe&kÙekemLee, mewvÙe jCeveerefle Skeb ØeMeemeve
hej Skeâ ceewefuekeâ Skeb DeefÉleerÙe «evLe nw~

l Ùen ienve ™he mes ueewefkeâkeâ, kÙeekeneefjkeâ Skeb
DevegYekepevÙe nw, efpemes Dekeämej ÙeLeeLe&keeoer jepeveerefle
(Realpolitik) kceâe Glke=â<š GoenjCe keâne peelee nw~

ØecegKe jepeveereflekeâ efkeÛeej

+ DeLe& keâer kesâvõerÙelee
l DeLe& keâer mekee&sheefjlee: keâewefšuÙe ceevekeerÙe Skeb

jepekeâerÙe GösMÙeeW kesâ kesâvõ ceW DeLe& (Yeeweflekeâ
keâuÙeeCe, Oeve, Meefòeâ) keâes jKeles nQ~ Gvekeâe leke&â nw
efkeâ Oece& (veweflekeâlee) Skeb keâece (megKe) oesveeW DeLe&
hej efveYe&j nQ~ Skeâ mece=æ Skeb MeefòeâMeeueer jepÙe DevÙe
meYeer ue#ÙeeW keâer DeeOeejefMeuee nw~

l jepeveerefle keâe efke%eeve: DeLe&Meem$e jepee (mkeeceer) kesâ 
efueS Skeâ efkemle=le ceeie&oefMe&keâe nw efkeâ keâwmes Meefòeâ Skeb
Yetefce Øeehle keâer peeS, Gmes yeveeS jKee peeS leLee
Gmekeâe efkemleej efkeâÙee peeS~

+ jepÙe keâe efmeæevle: mehleebie
keâewefšuÙe ØeeÛeerve Yeejle ceW jepÙe keâe meyemes efkemle=le Skeb
kÙekeefmLele efmeæevle mehleebie Ùee ‘meele DebieeW keâe efmeæevle'
Øemlegle keâjles nQ~ jepÙe Skeâ meekeÙeke FkeâeF& nw efpemekesâ meele
hejmhej mecyeæ Debie nQ:

1. mkeeceer (Meemekeâ/jepee): jepÙe keâer kesâbõerÙe Oegjer~
GmeceW yegefæ, Tpee& Skeb kÙeefòeâiele iegCe nesves ÛeeefnS~
Gmekesâ keâle&kÙe jepÙe kesâ keâuÙeeCe Skeb megj#ee hej
kesâefvõle nQ~
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Background
Kautilya, traditionally identified as
Chanakya or Vishnugupta, was the chief
minister of Chandragupta Maurya
(c. 320–298 BCE). His Arthashastra ('The
Science of Wealth and Politics') is a
seminal, unparalleled treatise on statecraft,
economics, military strategy, and
administration. It is profoundly secular,
pragmatic, and empirical, often described
as realpolitik.

Key Political Ideas

+ Scope and Centrality of Artha

l Supremacy of Artha: Kautilya places
Artha (material well-being, wealth,
power) at the center of human and state 
pursuits. He argues that Dharma
(righteousness) and Kama (pleasure)
are dependent on Artha. A prosperous
and powerful state is the foundation for
all other goals.

l Science of Statecraft: The Arthashastra
is a detailed manual for the king
(Svami) on how to acquire, maintain,
and expand power and territory.

+ Theory of State: Saptanga

Kautilya provides the most elaborate and
systematic theory of the state in ancient
India—the Saptanga or 'Seven Elements'
theory. The state is an organic entity
comprising seven interrelated limbs:

1. Swamin (The Sovereign/Ruler): The
lynchpin of the state. He must be
endowed with intellect, energy, and
personal qualities. His duties are
exhaustive, centered on the welfare
and security of the state.



2. DeceelÙe (ceb$eer/ØeMeemekeâ) : veewkeâjMeener~ keâewefšuÙe
Gvekesâ ÛeÙeve, ØeefMe#eCe, hejer#eCe Skeb peemetmeer keâer
keâ"esj efkeefOeÙeeB yeleeles nQ leeefkeâ efve…e Skeb kegâMeuelee
megefveefMÛele nes~

3. peveheo (#es$e Skeb pevemebKÙee) : Skeâ Deeyeeo Skeb
mece=æ #es$e hej yeue efoÙee ieÙee nw efpemeceW GhepeeT
Yetefce, ogie& Skeb mebmeeOeve neW~

4. ogie& (megjef#ele jepeOeeveer) : j#ee, ØeMeemeve Skeb MejCe 
kesâ efueS jCeveereflekeâ efkeâues~

5. keâes<e (keâes<eeieej) : jepÙe kesâ meYeer keâeÙeeX kesâ efueS
Yeje ngDee keâes<eeieej DeekeMÙekeâ nw~ keâewefšuÙe keâjeOeeve,
jepemke meb«en Skeb jepekeâerÙe DeeefLe&keâ GÅeceeW kesâ yeejs ceW
peefšue efkekejCe osles nQ~

6. oC[ (mesvee/yeue) : Skeâ efve…ekeeve, DeÛÚer
leveKkeen heeves keeueer Skeb megkÙekeefmLele mesvee, efpemeceW
kebMeevegiele mewefvekeâ, YeeÌ[s kesâ mewefvekeâ Skeb menÙeesieer
Meeefceue neW~

7. efce$e (menÙeesieer jepee) : Skeâ efce$ekele efkeosMeer jepee,
efpemes jepÙe Meefòeâ keâe Skeâ cenlkehetCe& lelke ceevee ieÙee
nw~ Ssmes ie"peesÌ[ megjef#ele keâjves Skeb yeveeS jKeves kesâ
efueS keâtšveerefle cenlkehetCe& nw~

+ jepeveerefle Skeb efkeosMe veerefle: ceC[ue
efmeæevle

l ceC[ue (jepÙeeW keâe Ûe›eâ) : keâewefšuÙe keâe Øeefmeæ
Yet-jepeveereflekeâ cee@[ue jepee kesâ jepÙe (efkeefpeieer<eg –
efkepeÙe keâer FÛÚe jKeves keeuee) keâes kesâvõ ceW jKelee nw, 
efpemekesâ ÛeejeW Deesj Me$egDeeW (Deefj), efce$eeW (efce$e)
leLee lešmLe jepeeDeeW kesâ mebkesâbefõle Ûe›eâ nesles nQ~

l Ûeej GheeÙe (veerefle kesâ meeOeve) : DevÙe jepÙeeW mes
efvehešves kesâ efueS, jepee efvecveefueefKele meeOeveeW keâe
ØeÙeesie keâj mekeâlee nw:

1. meece (mecePeewlee)

2. oece (Ghenej/efjÕele)

3. oC[ (yeue/ob[)

4. Yeso (heâtš [euevee)
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2. Amatya (The Minister/ Administrator):
The bureaucracy. Kautilya details
rigorous methods for their selection,
training, testing, and espionage to
ensure loyalty and efficiency.

3. Janapada (The Territory and
Population) : Emphasis on a
populated and prosperous territory with 
features like fertile land, fortifications,
and resources.

4. Durga (The Fortified Capital) :
Strategic fortresses for defense,
administration, and refuge.

5. Kosha (The Treasury) : A full treasury
is vital for all state functions. Kautilya
provides intricate details on taxation,
revenue collection, and state economic
enterprises.

6. Danda (The Army/Force) : A loyal,
well-paid, and well-organized military,
drawn from various sources including
hereditary troops, mercenaries, and allies.

7. Mitra (The Ally) : A friendly foreign
king, considered a crucial element of
state power. Diplomacy is key to
securing and maintaining such alliances.

+ Statecraft and Foreign Policy: Mandala
Theory

l Mandala (Circle of States) : Kautilya's
famous geopolitical model visualizes
the king's state (Vijigishu – the
conqueror) at the center, surrounded by 
concentric circles of enemies (Ari),
allies (Mitra), and neutral kings.

l Four Upayas (Means of Policy) : To
deal with other states, the king can
employ:
1. Sama (conciliation)

2. Dama (gifts/bribery)

3. Danda (force/punishment)

4. Bheda (dissension/division)



l efkeosMe veerefle kesâ Ún GheeÙe (<eûgCÙe): efkeefMe<š
keâtšveereflekeâ jCeveerefleÙeeW keâe Skeâ mecetn: Meebefle
(mebefOe), Ùegæ (efke«en), Ùegæ keâer lewÙeejer (Deemeve),
Dee›eâceCe (Ùeeve), MejCe uesvee (mebßeÙe), Deewj
ÉwefOeYeeke~ Fvekeâe Ûegveeke meehes#e Meefòeâ kesâ "b[s Deewj
megefveÙeesefpele Deekeâueve hej efveYe&j keâjlee nw~

+ ØeMeemeve Skeb ieghleÛej kÙekemLee
l kesâbõerke=âle veewkeâjMeener: keâewefšuÙe Skeâ DelÙeefOekeâ

kesâbõerke=âle, peefšue Skeb kegâMeue veewkeâjMeener {eBÛes keâe
keCe&ve keâjles nQ, efpemeceW kÙeeheej, ke=âef<e, KeeveeW,
penepejeveer mes ueskeâj kesMÙeeke=efòe lekeâ meYeer ÛeerpeeW keâer
osKejsKe keâjves keeues Deveskeâ efkeYeeie Meeefceue nQ~

l ieghleÛejeW keâer Yetefcekeâe: ieghleÛej meskee Gvekeâer
kÙekemLee keâer DeeOeejefMeuee nw~ ieghleÛejeW keâe GheÙeesie
Deebleefjkeâ ™he mes cebef$eÙeeW, veeieefjkeâeW Skeb mebYeeefkele
efkeõesefnÙeeW hej vepej jKeves kesâ efueS, leLee yee¢e ™he mes 
Me$eg jepÙeeW mes KegefheâÙee peevekeâejer pegševes kesâ efueS
efkeâÙee peelee Lee~ Fmemes efveÙeb$eCe Skeb metÛeveehejkeâ
efveCe&Ùeve megefveefMÛele neslee Lee~

+ oC[veerefle Skeb keâuÙeeCekeâejer jepÙe
l kÙekemLee kesâ DeeOeej kesâ ™he ceW oC[: ceveg keâer YeeBefle 

keâewefšuÙe Yeer oC[ hej yeue osles nQ, efkeâvleg Gvekeâe
Âef<škeâesCe DeefOekeâ GhekeâjCeelcekeâ nw~ vÙeeÙehetCe& ob[
meeceeefpekeâ Skeb jepeveereflekeâ kÙekemLee (Ùeesie#esce –
ueesieeW keâe keâuÙeeCe Skeb megj#ee) megefveefMÛele keâjlee nw~

l keâuÙeeCe keâer DekeOeejCee: jepee keâe keâle&kÙe Deheveer
Øepee kesâ Yeeweflekeâ Skeb DeeOÙeeeflcekeâ keâuÙeeCe keâes
yeÌ{ekee osvee nw (Øepee megKes megKeb je%eŠ – Øepee kesâ
megKe ceW ner jepee keâe megKe nw)~ FmeceW yegefveÙeeoer {eBÛes
keâe efvecee&Ce, DemeneÙeeW keâe meceLe&ve, DeLe&kÙekemLee keâe
efveÙeceve leLee Dekeâeue keâer jeskeâLeece Meeefceue nw~
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l Six Measures of Foreign Policy
(Shadgunya): A set of specific diplomatic
strategies: Peace (Sandhi), War
(Vigraha), Preparation for War (Asana), 
Attack (Yana), Seeking Refuge (Samsraya),
and Dual Policy (Dvaidhibhava). The
choice depends on a cold, calculated
assessment of relative power.

+ Administration and Espionage

l Bureaucratic Centralism: Kautilya
outlines a highly centralized, complex,
and efficient bureaucratic structure with 
numerous departments overseeing
everything from trade and agriculture to 
mines, shipping, and prostitution.

l Role of Espionage: The secret
service (Gudapurusha) is a
cornerstone of his system. Spies were
used internally to monitor ministers,
citizens, and potential dissidents, and
externally to gather intelligence on
enemy states. This ensured control and 
informed decision-making.

+ Dandaniti and the Welfare State

l Danda as the Basis of Order: Like
Manu, Kautilya emphasizes Danda, but 
his approach is more instrumental. Just
punishment ensures social and political 
order (Yogakshema – welfare and
security of the people).

l Concept of Welfare: The king's duty is
to promote the material and spiritual
welfare of his subjects (Praja Sukhe
Sukham Raja – in the happiness of the
subjects lies the happiness of the king).
This includes building infrastructure,
supporting the helpless, regulating the
economy, and preventing famine.



DeeueesÛeveelcekeâ cetuÙeebkeâve
l MeefòeâÙeeB: kÙeekeneefjkeâ jepeveerefle Skeb ØeMeemeve keâer

Skeâ Glke=â<š ke=âefle~ jepÙe Meefòeâ kesâ Øeefle Fmekeâe
ÙeLeeLe&keeoer, kÙekeefmLele Âef<škeâesCe leLee DeLe&Meem$e,
jCeveerefle Skeb veewkeâjMeener ceW Fmekeâer Debleo&=ef<š
DeeMÛeÙe&pevekeâ ™he mes DeeOegefvekeâ nw~

l DeeueesÛeveeSB: Dekeämej Fmekeâer leguevee cewefkeâÙeekesueer
(cewefkeâÙeekesueer mes meefoÙeeW henues) mes keâer peeleer nw,
keäÙeeWefkeâ Ùen veereflenerve, meeOÙe-meeOeve oesveeW keâes mener
"njeves keeuee Âef<škeâesCe Øemlegle keâjlee nw~ peemetmeer
Skeb Úue kesâ kÙeehekeâ GheÙeesie keâes Skeâ kÙeehekeâ hegefueme
jepÙe keâer kekeâeuele kesâ ™he ceW osKee pee mekeâlee nw~
Meefòeâ hej efvejblej OÙeeve veweflekeâ efkeÛeejeW keâes ieewCe keâj
mekeâlee nw~
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Critical Evaluation
l Strengths: A masterpiece of practical

politics and administration. Its realism,
systematic approach to state power,
and insights into economics, strategy,
and bureaucracy are astonishingly
modern.

l Criticisms: Often labeled as
Machiavellian (centuries before
Machiavelli) for its amoral,
ends-justify-the-means approach. The
extensive use of espionage and deceit
can be seen as advocating a pervasive
police state. The relentless focus on
power can overshadow ethical
considerations.

ceveg yeveece keâewefšuÙe

efkeMes<elee ceveg keâewefšuÙe

cetue «evLe cevegmce=efle (Oece&Meem$e) DeLe&Meem$e

ØeeLeefcekeâ OÙesÙe Oece& (keâevetve, keâle&kÙe, meeceeefpekeâ kÙekemLee) DeLe& (Meefòeâ, Oeve, jepeveerefle)

efmeæevle keâe DeeOeej veweflekeâ, Oeeefce&keâ, DeeoMe&keeoer kÙeekeneefjkeâ, ueewefkeâkeâ, DevegYekepevÙe

jepÙe efmeæevle owkeerÙe-mebefkeoelcekeâ Glheefòe; Oece& kesâ mebj#ekeâ
kesâ ™he ceW jepee~

mehleebie efmeæevle; jepÙe Skeâ Meefòeâ-mebie"ve kesâ ™he
ceW~

meeceeefpekeâ Âef<škeâesCe efmLej, ßesCeeryeæ keCe& kÙekemLee~
keâle&kÙe-DeeOeeefjle~

DeefOekeâ ueÛeeruee, DeeefLe&keâ keâeÙeeX Skeb jepekeâerÙe efveÙeb$eCe 
hej kesâbefõle~

ØecegKe meeOeve Skeâ veweflekeâ Meefòeâ kesâ ™he ceW oC[~ Meefòeâ Skeb kÙekemLee kesâ efueS Skeâ kÙeekeneefjkeâ GhekeâjCe 
kesâ ™he ceW oC[~

efkeosMe veerefle keâce efkemle=le~ DelÙeefOekeâ efkemle=le ceC[ue efmeæevle Skeb <ee[diegCÙe
veerefle~

ØeMeemeve vÙeeÙe Skeb keâle&kÙe kesâ meeceevÙe efmeæevle~ efkemle=le, kesâbõerke=âle veewkeâjMeener Skeb kÙeehekeâ ieghleÛej
kÙekemLee~

efkejemele ceneve efkeefOe-efvecee&lee; meeceeefpekeâ mebjÛevee keâes
Deekeâej efoÙee~

hejce ÙeLeeLe&keeoer Skeb jCeveereflekeâej; jepeveerefle keâes
Deekeâej
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Manu vs. Kautilya

Feature Manu Kautilya

Core Text Manusmriti (Dharmashastra) Arthashastra

Primary Focus Dharma (Law, Duty, Social
Order)

Artha (Power, Wealth,
Statecraft)

Basis of Theory Ethical, Religious, Normative Pragmatic, Secular, Empirical

State Theory Divine-contractual origin; King 
as upholder of Dharma.

Saptanga (Seven-element)
theory; State as a power
organism.

Social Vision Static, hierarchical Varna
system. Duty-based.

More flexible, focused on
economic functions and state
control.

Key Instrument Danda as a moral force for
Dharma.

Danda as a practical tool for
power and order.

Foreign Policy Less elaborated. Highly elaborated Mandala
Theory and  Shadgunya.

Administration General principles of justice
and duty.

Detailed, centralized
bureaucracy and pervasive
espionage.

Legacy The great lawgiver; shaped
social structure.

The ultimate realist and
strategist; shaped statecraft.



QUESTION

1. cevegmce=efle cetueleŠ Skeâ «ebLe nw:
(a) DeLe&Meem$e Deewj kÙeeheej hej
(b) Oece& Deewj meeceeefpekeâ kÙekemLee hej
(c) mewvÙe jCeveerefle hej
(d) efkeosMe veerefle hej

Gòej: (b) Oece& Deewj meeceeefpekeâ kÙekemLee hej
cevegmce=efle keâe kesâbõerÙe efke<eÙe Oece& (keâle&kÙe, efveÙece, veweflekeâlee) keâe 
mebefnleekeâjCe nw, pees kÙeefòeâ, jepee Deewj meeceeefpekeâ keieeX (keCeeX) 
keâes efveÙebef$ele keâjlee nw~

2. keâewefšuÙe kesâ Devegmeej, jepÙe keâe hejce ue#Ùe nw:
(a) DeeOÙeeeflcekeâ cees#e
(b) Øepee keâer j#ee Skeb keâuÙeeCe
(c) #es$eerÙe efkemleej
(d) Oeve mebÛeÙe

Gòej: (b) Øepee keâer j#ee Skeb keâuÙeeCe
keâewefšuÙe DeLe&Meem$e ceW keânlee nw efkeâ 'jepee keâe megKe Øepee kesâ
megKe ceW nw; Gmekeâe keâuÙeeCe Gvekesâ keâuÙeeCe ceW efveefnle nw~'

3. ØeeÛeerve YeejleerÙe efkeÛeej ceW 'celmÙe vÙeeÙe' (yeÌ[er ceÚueer Úesšer 
ceÚueer keâes Kee peeleer nw) efmeæeble meboefYe&le keâjlee nw:
(a) hegvepe&vce kesâ Ûe›eâ keâes
(b) jepeMeefòeâ kesâ owkeerÙe Glheefòe keâes
(c) Dejepekeâlee keâer Gme efmLeefle keâes peneb MeefòeâMeeueer

keâcepeesj keâes Kee peeles nQ
(d) DeeEnmee kesâ efmeæeble keâes

Gòej: (c) Dejepekeâlee keâer Gme efmLeefle keâes peneB MeefòeâMeeueer
keâcepeesj keâes Kee peeles nQ
Ùen efyevee Meemekeâ keâer Øeeke=âeflekeâ Dejepekeâ DekemLee nw, efpemekeâe
GheÙeesie kÙekemLee yeveeS jKeves kesâ efueS Skeâ jepee (jepÙe) keâer
DeekeMÙekeâlee keâes mener "njeves kesâ efueS efkeâÙee peelee nw~

4. keâewefšuÙe keâe jepÙe keâe 'mehleebie efmeæeble' Meeefceue keâjlee nw:
(a) 5 lelke
(b) 6 lelke
(c) 7 lelke
(d) 8 lelke

Gòej: (c) 7 lelke
meele hejmhej efveYe&j lelke (Øeke=âefleÙee(b) nQ: mkeeceer (jepee),
DeceelÙe (ceb$eer), peveheo (#es$e Skeb Øepee), ogie& (megjef#ele
jepeOeeveer), keâes<e (Kepeevee), ob[ (mesvee) Deewj efce$e
(menÙeesieer)~

1. The Manusmriti is essentially a treatise on:

(a) Economics and trade

(b) Dharma and social order

(c) Military strategy

(d) Foreign policy

Ans. (b) Dharma and social order

The central theme of Manusmriti is the codification
of Dharma (duty, law, righteousness) governing the 
individual, the king, and the social classes
(Varnas).

2. According to Kautilya, the ultimate goal of
the state is:

(a) Spiritual liberation (Moksha)

(b) Protection and welfare of the people

(b) Territorial expansion

(c) Accumulation of wealth

Ans. (b) Protection and welfare of the people

Kautilya in the Arthashastra states that 'the
happiness of the king lies in the happiness of his
subjects; his welfare is their welfare.'

3. The theory of ‘Matsya Nyaya’ (Law of the
Fish) in ancient Indian thought refers to:

(a) The cycle of rebirth

(b) The divine origin of kingship
(c) The state of anarchy where the strong

devour the weak
(d) The principle of non-violence

Ans. (c) The state of anarchy where the strong
devour the weak

It is the chaotic state of nature without a ruler, used
to justify the need for a king (state) to maintain
order.

4. Kautilya’s ‘Saptanga Theory’ of State
consists of:

(a) 5 elements

(b) 6 elements

(c) 7 elements

(d) 8 elements

Ans. (c) 7 elements

The seven interdependent elements (prakritis) are:
Swami (King), Amatya (Ministers), Janapada
(Territory & People), Durga (Fortified Capital),
Kosha (Treasury), Danda (Army), and Mitra (Ally).



5. ceveg kesâ Devegmeej, #eef$eÙe (Meemekeâ keie&) keâe ØeeLeefcekeâ keâle&kÙe nw:
(a) kesoeW keâe DeOÙeÙeve Skeb DeOÙeeheve keâjvee
(b) Øepee keâer j#ee keâjvee Deewj vÙeeÙe ØeMeemeve keâjvee
(c) kÙeeheej Deewj ke=âef<e ceW mebueive jnvee
(d) DevÙe leerve keCeeX keâer meskee keâjvee

Gòej: (b) Øepee keâer j#ee keâjvee Deewj vÙeeÙe ØeMeemeve keâjvee
ceveg ØelÙeskeâ keCe& kesâ efueS efkeefMe<š mkeOece& efveOee&efjle keâjlee nw~
j#ee (j#eCe) Deewj ØeMeemeve #eef$eÙe kesâ cetue keâle&kÙe nQ~

6. keâewefšuÙe kesâ DeLe&Meem$e ceW, 'ob[veerefle' Meyo keâe DeLe& nw:
(a) DeLe&Meem$e keâe efke%eeve
(b) keâtšveerefle keâe efke%eeve
(c) Meemeve Skeb ob[ keâe efke%eeve
(d) veerefleMeem$e keâe efke%eeve

Gòej: (c) Meemeve Skeb ob[ keâe efke%eeve
ob[veerefle, ob[ (ob[ keâer ÚÌ[er) kesâ ØeÙeesie keâe efke%eeve nw, pees
keâevetve, vÙeeÙe Deewj ØeMeemeve keâer DeeOeejefMeuee nw~

7. jepeMeefòeâ keâer Glheefòe keâe ceveg keâe efmeæeble cetueleŠ nw:
(a) meeceeefpekeâ mebefkeoelcekeâ
(b) owkeerÙe
(c) Oece&efvejhes#e Deewj kÙeekeneefjkeâ
(d) mewvÙe efkepeÙe hej DeeOeeefjle

Gòej: (b) owkeerÙe
ceveg owkeerÙe Glheefòe efmeæeble keâe Øeefleheeove keâjles nQ, Ùen keânles
ngS efkeâ jepee oskeleeDeeW Éeje Gvekesâ lelkeeW kesâ DebMeeW mes mebmeej
keâer j#ee kesâ efueS jÛee ieÙee Lee~

8. keâewefšuÙe Éeje Øeefleheeefole efkeosMe veerefle keâer Ûeej efkeefOeÙeeW
(<e[diegCÙe) ceW mes keâewve mee Skeâ veneR nw?
(a) mebefOe (meguen/Meebefle)
(b) efke«en (Ùegæ/Me$eglee)
(c) OeejCee (efmLeefle keâes yeveeS jKevee)
(d) Deemeve (lešmLelee)

Gòej: (c) OeejCee (efmLeefle keâes yeveeS jKevee)
<e[diegCÙe veerefle ceW Meeefceue nQ: mebefOe, efke«en, Ùeeve
(ØemLeeve/lewÙeejer), Deemeve, mebßeÙe (MejCe uesvee), Deewj ÉwOeerYeeke 
(oesnjer veerefle)~ 'OeejCee' Fme metÛeer keâe efnmmee veneR nw~

9. cevegmce=efle 'keCe& kÙekemLee' keâe efkeOeeve keâjleer nw, pees DeeOeeefjle nw:
(a) DeeefLe&keâ efmLeefle hej
(b) pevce hej
(c) kÙeefòeâiele DeefYe®efÛe (iegCe-keâce&) hej
(d) Mewef#ekeâ ÙeesiÙelee hej
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5. According to Manu, the primary duty of a
Kshatriya (the ruling class) is:

(a) To study and teach the Vedas
(b) To protect the people and administer justice
(c) To engage in trade and agriculture

(d) To serve the other three Varnas

Ans. (b) To protect the people and administer
justice

Manu assigns specific svadharma (own duty) to
each Varna. Protection (rakshana) and
administration are the core duties of the Kshatriya.

6. In Kautilya’s Arthashastra, the term
‘Dandaniti’ means:

(a) Science of economics

(b) Science of diplomacy

(c) Science of governance and punishment

(d) Science of ethics

Ans. (c) Science of governance and punishment

Dandaniti is the science of wielding Danda (the rod
of punishment), which is the foundation of law,
justice, and administration.

7. Manu’s concept of the origin of kingship is
primarily:

(a) Social Contractual (b) Divine

(c) Secular and practical

(d) Based on military conquest

Ans. (b) Divine

Manu propounds the divine origin theory, stating
that the king was created by the gods from particles 
of their essences to protect the world.

8. Which of the following is NOT one of the four 
methods of foreign policy (Shadguny(a)
advocated by Kautilya?

(a) Sandhi (Treaty/Peace)

(b) Vigraha (War/Hostility)

(c) Dharana (Maintaining status quo)

(d) Asana (Neutrality)

Ans. (c) Dharana (Maintaining status quo)

The sixfold policy (Shadgunya) includes: Sandhi,
Vigraha, Yana (Marching/Preparation), Asana,
Samsraya (Seeking shelter), and Dvaidhibhava
(Dual policy). 'Dharana' is not part of this list.

9. The Manusmriti prescribes ‘Varna
Vyavastha’ based on:

(a) Economic status (b) Birth

(c) Personal aptitude (Guna-Karma)

(d) Educational qualification



Gòej: (c) kÙeefòeâiele DeefYe®efÛe (iegCe-keâce&) hej
kÙekenej ceW Ùen kebMeevegiele nes ieÙee, hejbleg ceveg mewæebeflekeâ ™he mes 
keCe& kÙekemLee keâes kÙeefòeâ kesâ Debleefve&efnle iegCeeW (iegCe) Deewj keâceeX
(keâce&) hej DeeOeeefjle keâjlee nw~

10. keâewefšuÙe keâe DeeoMe& jepee efvehegCe nesves keâer Dehes#ee jKelee nw:
(a) Deevkeeref#ekeâer, $eÙeer, keelee& Deewj ob[veerefle ceW
(b) kesâkeue keso Deewj Gheefve<eo ceW
(c) kesâkeue mewvÙe jCeveerefle ceW
(d) OÙeeve Deewj Ùeesie ceW

Gòej: (a) Deevkeeref#ekeâer, $eÙeer, keelee& Deewj ob[veerefle ceW
Ùes Ûeej efkeÅeeSB nQ: oMe&ve, leerve keso, DeLe&Meem$e Deewj jepeveerefle
efke%eeve~ Skeâ jepee keâes Fve meYeer keâe %eeve nesvee ÛeeefnS~

11. ceveg kesâ Devegmeej, Oece& keâe cegKÙe œeesle nw:
(a) jepee keâe DeeosMe
(b) keso (ßegefle)
(c) ØeLeeiele ØeLeeSb
(d) pevecele

Gòej: (b) keso (ßegefle)
ceveg kesoeW keâes Oece& keâe ØeeLeefcekeâ Deewj mekee&efOekeâ ØeeceeefCekeâ œeesle
ceeveles nQ~

12. keâewefšuÙe kesâ 'DeLe&Meem$e' keâe cegKÙe kesâbõ efyebog nw:
(a) DeLe& (Oeve/Meefòeâ) keâes hejce ceevekeerÙe ue#Ùe kesâ ™he ceW
(b) Oece& keâes hejce ceevekeerÙe ue#Ùe kesâ ™he ceW
(c) cees#e keâes hejce ceevekeerÙe ue#Ùe kesâ ™he ceW
(d) keâece keâes hejce ceevekeerÙe ue#Ùe kesâ ™he ceW

Gòej: (a) DeLe& (Oeve/Meefòeâ) keâes hejce ceevekeerÙe ue#Ùe kesâ ™he ceW
Oece& Deewj keâece keâes mkeerkeâej keâjles ngS Yeer, keâewefšuÙe keâe keâeÙe&
DeLe& (Yeeweflekeâ keâuÙeeCe, jepeveerefle, Meefòeâ) keâes DevÙe meYeer
heg®<eeLeeX keâer Øeeefhle keâe DeeOeej ceevekeâj ØeeLeefcekeâlee oslee nw~

13. mehleebie efmeæeble ceW, 'keâes<e' meboefYe&le keâjlee nw:
(a) Øepee keâes (b) jepekeâes<e keâes
(c) mesvee keâes (d) cebef$eÙeeW keâes

Gòej: (b) jepekeâes<e keâes
keâes<e (jepekeâes<e) keâes jepÙe keâer efmLejlee Deewj veerefleÙeeW keâes ueeiet
keâjves keâer #ecelee kesâ efueS cenlkehetCe& ceevee peelee nw~

14. ceveg Éeje meeceeefpekeâ Demeceevelee keâe DeewefÛelÙe efveefnle nw, Fme 
efkeÛeej ceW:
(a) Øeeke=âeflekeâ DeefOekeâejeW keâe
(b) owkeer FÛÚe Deewj keâce& keâe
(c) DeeefLe&keâ ØeeflemheOee& keâe
(d) mewvÙe Meefòeâ keâe

Gòej: (b) owkeer FÛÚe Deewj keâce& keâe
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Ans. (c) Personal aptitude (Guna-Karma)

While in practice it became hereditary, Manu
theoretically bases the Varna system on an individual's
inherent qualities (gun(a) and actions (karma).

10. Kautilya’s ideal king is expected to be
well-versed in:
(a) Anvikshiki, Trayi, Varta, and Dandaniti
(b) Vedas and Upanishads only
(c) Military tactics only
(d) Meditation and Yoga

Ans. (a) Anvikshiki, Trayi, Varta, and Dandaniti

These are the four sciences: Philosophy, the three
Vedas, Economics, and Political Science. A king
must have knowledge of all.

11. According to Manu, the main source of
Dharma is:
(a) The King's decree (b) The Vedas (Shruti)
(c) Customary practices
(d) Public opinion

Ans. (b) The Vedas (Shruti)

Manu considers the Vedas as the primary and most
authoritative source of Dharma.

12. The key focus of Kautilya’s ‘Arthashastra’ is
on:
(a) Artha (wealth/power) as the supreme

human goal
(b) Dharma as the supreme human goal
(c) Moksha as the supreme human goal
(d) Kama as the supreme human goal

Ans. (a) Artha (wealth/power) as the supreme
human goal

While acknowledging Dharma and Kama,
Kautilya's work prioritizes Artha (material
well-being, statecraft, power) as the basis for
achieving all other Purusharthas.

13. In the Saptanga theory, ‘Kosha’ refers to:

(a) The people (b) The treasury

(c) The army (d) The ministers

Ans. (b) The treasury

Kosha (Treasury) is considered vital for the state's
stability and capacity to implement policies.

14. Manu’s justification for social inequality is
rooted in the idea of:

(a) Natural rights

(b) Divine will and Karma

(c) Economic competition

(d) Military strength

Ans. (b) Divine will and Karma



ceveg heoeveg›eâefcele meeceeefpekeâ kÙekemLee keâes owkeerÙe me=peve Deewj
hetke& pevceeW kesâ keâce& kesâ efveÙece keâe ßesÙe oskeâj kewOelee Øeoeve keâjles
nQ~

15. keâewefšuÙe meueen oslee nw efkeâ jepee keâes ieghleÛej cegKÙeleŠ efkeâme 
ßesCeer kesâ ueesieeW ceW mes efveÙegòeâ keâjves ÛeeefnS?
(a) kesâkeue yeÇeÿeCeeW ceW mes
(b) kesâkeue leheefmkeÙeeW Deewj efYe#egDeeW ceW mes
(c) meYeer keieeX Deewj kÙekemeeÙeeW kesâ ueesieeW ceW mes
(d) kesâkeue efkeosMeer jepeveefÙekeâeW ceW mes

Gòej: (c) meYeer keieeX Deewj kÙekemeeÙeeW kesâ ueesieeW ceW mes
keâewefšuÙe keâer efkemle=le ieghleÛej ØeCeeueer (Ûej) ceW lehemkeer,
ie=nmLe, kÙeeheejer, Úe$e Deeefo kesâ kesMe ceW peemetme Meeefceue Les,
leeefkeâ meYeer #es$eeW mes metÛevee Skeâ$e keâer pee mekesâ~

16. cevegmce=efle ceW 'jepeOece&' keâer mebkeâuhevee peesj osleer nw:
(a) jepee kesâ Ùe%e keâjves kesâ keâle&kÙe hej
(b) meYeer kesâ keâuÙeeCe kesâ efueS Oece& kesâ Devegmeej Meemeve

keâjves kesâ jepee kesâ keâle&kÙe hej
(c) jepee kesâ efvejbkegâMe DeefOekeâej hej
(d) jepee kesâ kÙeefòeâiele cees#e hej

Gòej: (b) meYeer kesâ keâuÙeeCe kesâ efueS Oece& kesâ Devegmeej Meemeve
keâjves kesâ jepee kesâ keâle&kÙe hej
jepeOece& Meemekeâ hej ueeiet DeeÛejCe Deewj keâle&kÙeeW keâe efkeefMe<š
mebefnlee nw, pees j#ee, vÙeeÙe Deewj meeceeefpekeâ kÙekemLee keâes yeveeS
jKeves hej kesâbefõle nw~

17. mehleebie efmeæeble keâe keâewve-mee lelke keâewefšuÙe Éeje mekee&efOekeâ
cenlkehetCe& ceevee peelee nw?
(a) ob[ (mesvee)
(b) keâes<e (jepekeâes<e)
(c) mkeeceer (jepee)
(d) efce$e (menÙeesieer)

Gòej: (c) mkeeceer (jepee)
keâewefšuÙe jepee (mkeeceer) keâes meyemes cenlkehetCe& lelke ceeveles nQ,
ken Oegjer pees DevÙe meYeer lelkeeW keâes Tpee& osleer nw Deewj
mecevkeefÙele keâjleer nw~

18. ceveg kesâ Devegmeej, pees jepee oesef<eÙeeW keâes obef[le keâjves ceW
efkeheâue jnlee nw, ken Deefpe&le keâjlee nw:
(a) DeeefLe&keâ neefve (b) ueeskeâefØeÙe efkeõesn
(c) DeeOÙeeeflcekeâ heehe (d) #es$e keâer neefve

Gòej: (c) DeeOÙeeeflcekeâ heehe
ceveg keâe ceevevee nw efkeâ jepee Gve DehejeOeeW kesâ oes<e (heehe) ceW
meePesoej yeve peelee nw efpevnW ken obef[le keâjves ceW efkeheâue jnlee
nw~ ob[ (ob[) Skeâ heefke$e keâle&kÙe nw~
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Manu legitimizes the hierarchical social order by
attributing it to a divine creation and the law of
Karma from past lives.

15. Kautilya recommends that the king should
appoint spies primarily from which category 
of people?

(a) Only Brahmins

(b) Only ascetics and mendicants
(c) People from all walks of life and

professions
(d) Only foreign diplomats

Ans. (c) People from all walks of life and
professions

Kautilya's elaborate spy system (chara) included
spies disguised as ascetics, householders,
merchants, students, etc., to gather intelligence
from all sectors.

16. The concept of ‘Rajadharma’ in Manusmriti
emphasizes:

(a) The king’s duty to perform sacrifices
(b) The king’s duty to rule according to

Dharma for the welfare of all
(c) The king’s right to absolute power

(d) The king’s personal salvation

Ans. (b) The king’s duty to rule according to
Dharma for the welfare of all

Rajadharma is the specific code of conduct and
duties enjoined upon the ruler, centered on
protection, justice, and upholding the social order.

17. Which element of the Saptanga theory is
considered the most vital by Kautilya?

(a) Danda (Army)

(b) Kosha (Treasury)

(c) Swami (The King)

(d) Mitra (Ally)

Ans. (c) Swami (The King)

Kautilya considers the King (Swami) as the most
important element, the linchpin that energizes and
coordinates all other elements.

18. According to Manu, a king who fails to
punish the guilty incurs:

(a) Financial loss (b) Popular revolt

(c) Spiritual sin (d) Loss of territory

Ans. (c) Spiritual sin

Manu believes the king shares in the demerit
(paap(a) of crimes he fails to punish. Punishment
(Danda) is a sacred duty.



19. efkeosMe veerefle ceW keâewefšuÙe keâe 'ceb[ue efmeæeble' DeeOeeefjle nw
Fme efmeæeble hej:
(a) iegšefvejhes#elee
(b) Meefòeâ keâe mebkesâbõCe
(c) 'cesjs Me$eg keâe Me$eg cesje efce$e nw'
(d) meecetefnkeâ megj#ee

Gòej: (c) 'cesjs Me$eg keâe Me$eg cesje efce$e nw'
ceb[ue efmeæeble jepÙeeW kesâ Skeâ Ssmes ke=òe keâer keâuhevee keâjlee nw
peneb heÌ[esmeer jepÙe Øeeke=âeflekeâ Me$eg (Deefj) nesles nQ Deewj
heÌ[esefmeÙeeW kesâ heÌ[esmeer (Me$eg keâe Me$eg) Øeeke=âeflekeâ efce$e (efce$e)
nesles nQ~

20. ØeeÛeerve YeejleerÙe jepeveereflekeâ efkeÛeej ceW 'ob[' Meyo Øeleerkeâ
nw:
(a) DeeefLe&keâ Meefòeâ keâe
(b) ob[ osves Deewj keâevetve ueeiet keâjves keâer Meefòeâ keâe
(c) DeeOÙeeeflcekeâ ØeeefOekeâej keâe
(d) efkeOeeÙeer Meefòeâ keâe

Gòej: (b) ob[ osves Deewj keâevetve ueeiet keâjves keâer Meefòeâ keâe
ob[ yeue ØeÙeesie keâer mebØeYeg Meefòeâ keâe ØeefleefveefOelke keâjlee nw, pees
kÙekemLee, megj#ee Deewj vÙeeÙe yeveeS jKeves kesâ efueS DeekeMÙekeâ nw~

21. efm$eÙeeW kesâ mebyebOe ceW ceveg kesâ efveÙece cegKÙeleŠ GvnW efÛeef$ele keâjles 
nQ:
(a) mkeleb$e FkeâeFÙeeW kesâ ™he ceW
(b) heg®<eeW kesâ meceeve YeeieeroejeW kesâ ™he ceW
(c) peerkeve Yej heg®<e mebj#ekeâeW hej efveYe&j kesâ ™he ceW
(d) mebYeeefkele MeemekeâeW kesâ ™he ceW

Gòej: (c) peerkeve Yej heg®<e mebj#ekeâeW hej efveYe&j kesâ ™he ceW
cevegmce=efle keânleer nw efkeâ m$eer keâes yeÛeheve ceW efhelee kesâ, Ùeewkeve ceW
heefle kesâ Deewj yegÌ{ehes ceW heg$e kesâ mebj#eCe ceW jnvee ÛeeefnS~

22. Øepee kesâ efueS keâewefšuÙe keâer 'Ùeesie#esce' keâer DekeOeejCee Meeefceue 
keâjleer nw:
(a) kesâkeue mewvÙe megj#ee
(b) Yeeweflekeâ keâuÙeeCe Deewj meeceeefpekeâ megj#ee
(c) kesâkeue Oeeefce&keâ mkeleb$elee
(d) jepeveereflekeâ Yeeieeroejer

Gòej: (b) Yeeweflekeâ keâuÙeeCe Deewj meeceeefpekeâ megj#ee
Ùeesie#esce jepÙe keâer efpeccesoejer keâes meceeefnle keâjlee nw efkeâ ken
Øepee keâer mece=efæ (Ùeesie) Deewj Gmekesâ megjef#ele GheYeesie (#esce)
keâes megefveefMÛele keâjs~
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19. Kautilya’s ‘Mandala Theory’ in foreign
policy is based on the principle of:

(a) Non-alignment

(b) Concentration of power

(c) The enemy of my enemy is my friend

(d) Collective security

Ans. (c) The enemy of my enemy is my friend

The Mandala theory visualizes a circle of states
where neighboring states are natural enemies (ari)
and states next to neighbors are natural allies
(mitr(a).

20. The term ‘Danda’ in ancient Indian political
thought symbolizes:

(a) Economic power

(b) The power to punish and enforce law

(c) Spiritual authority

(d) Legislative power

Ans. (b) The power to punish and enforce law

Danda represents the sovereign power of coercion, 
essential for maintaining order, security, and
justice.

21. Manu’s laws regarding women primarily
portray them as:

(a) Independent entities

(b) Equal partners to men
(c) Dependent on male guardians throughout 

life
(d) Potential rulers

Ans. (c) Dependent on male guardians throughout
life

Manusmriti states that a woman should be under
the protection of her father in childhood, huWand in
youth, and son in old age.

22. Kautilya’s concept of ‘Yogakshema’ for the
subjects includes:

(a) Only military protection

(b) Material well-being and social security

(c) Only religious freedom

(d) Political participation

Ans. (b) Material well-being and social security

Yogakshema encompasses the state's
responsibility to ensure the subjects' prosperity
(yoga) and their secure enjoyment of it (kshema).



23. ceveg kesâ Devegmeej, efvecveefueefKele ceW mes keâewve-mee keâevetve keâe
œeesle nw?
(a) kesâkeue jepee keâer FÛÚe
(b) ßegefle (keso), mce=efle (hejbheje), Deewj meoeÛeej (DeÛÚer

ØeLee)
(c) ueeskeâ meYeeSb
(d) efkeosMeer efcemeeues

Gòej: (b) ßegefle (keso), mce=efle (hejbheje), Deewj meoeÛeej (DeÛÚer 
ØeLee)
ceveg Oece& kesâ keâF& œeesle efieveeles nQ, efpemeceW keso mekee&sÛÛe nQ, Gmekesâ 
yeeo mce=efleÙeeB Deewj meppeveeW keâe DeeÛejCe~

24. keâewefšuÙe keâer veewkeâjMeener ceW, 'meceenlee&' efpeccesoej Lee:
(a) efkeosMeer ceeceueeW kesâ efueS (b) jepemke kemetueer kesâ efueS
(c) vÙeeÙe ØeMeemeve kesâ efueS (d) mesvee keâer keâceeve kesâ efueS

Gòej: (b) jepemke kemetueer kesâ efueS
meceenlee& jepemke kemetueer keâe ØecegKe DeefOekeâejer Lee, keâewefšuÙe keâer 
efkemle=le ØeMeemeefvekeâ mebjÛevee ceW Skeâ cenlkehetCe& heo~

25. ceveg keâer ob[ ØeCeeueer efkeMes<e ™he mes Leer:
(a) meYeer keCeeX kesâ efueS Skeâ meceeve
(b) keâevetve kesâ mece#e meceevelee kesâ efmeæeble hej DeeOeeefjle
(c) YesoYeekehetCe&, DehejeOeer Deewj heerefÌ[le kesâ keCe& kesâ DeeOeej hej
(d) DelÙeble Goej

Gòej: (c) YesoYeekehetCe&, DehejeOeer Deewj heerefÌ[le kesâ keCe& kesâ
DeeOeej hej
ob[ keâeheâer efYeVe nesles Les~ Skeâ efvecve keCe& keâe kÙeefòeâ Ùeefo GÛÛe
keCe& kesâ kÙeefòeâ keâe DehejeOe keâjlee Lee lees Gmes keâ"esj ob[
efceuelee Lee, Deewj Fmekeâe efkehejerle~

26. keâewefšuÙe jepee keâes meueen oslee nw efkeâ heÌ[esmeer jepÙe kesâ meeLe 
kÙekenej keâjs:
(a) Skeâ Øeeke=âeflekeâ efce$e kesâ ™he ceW
(b) Skeâ Øeeke=âeflekeâ Me$eg (Deefj) kesâ ™he ceW
(c) Skeâ lešmLe #es$e kesâ ™he ceW
(d) Skeâ yeheâj jepÙe kesâ ™he ceW

Gòej: (b) Skeâ Øeeke=âeflekeâ Me$eg (Deefj) kesâ ™he ceW
Ùen ceb[ue efmeæeble keâe Skeâ cetue DeeOeej nw~ leelkeâeefuekeâ heÌ[esmeer 
Dekeämej Skeâ ØeefleÉbÉer neslee nw, peyeefkeâ heÌ[esmeer keâe heÌ[esmeer
(Me$eg keâe Me$eg) Skeâ mebYeeefkele efce$e neslee nw~

27. keâewefšuÙe keâer DeeefLe&keâ veerefleÙeeW keâe ØeeLeefcekeâ GösMÙe Lee:
(a) meceleekeeo keâes yeÌ{ekee osvee
(b) jepÙe Meefòeâ kesâ efueS jepÙe keâer DeeÙe keâes DeefOekeâlece

keâjvee
(c) cegòeâ kÙeeheej keâes Øeeslmeeefnle keâjvee
(d) kesâkeue DeelceefveYe&j «eece FkeâeFÙeeW keâes yeÌ{ekee osvee
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23. Which of the following is a source of law
according to Manu?

(a) The King’s will alone
(b) Shruti (Vedas), Smriti (tradition), and

sadachara (good custom)
(c) Popular assemblies 

(d) Foreign precedents

Ans. (b) Shruti (Vedas), Smriti (tradition), and
sadachara (good custom)

Manu enumerates multiple sources of Dharma,
with Vedas at the apex, followed by Smritis and the
conduct of the virtuous.

24. In Kautilya’s bureaucracy, the ‘Samaharta’
was responsible for:

(a) Foreign affairs

(b) Collection of revenue

(c) Administration of justice

(d) Commanding the army

Ans. (b) Collection of revenue

The Samaharta was the chief collector of revenue, a 
crucial post in Kautilya’s detailed administrative
structure.

25. Manu’s punishment system was notably:

(a) Uniform for all Varnas
(b) Based on the principle of equality before law

(c) Differential, based on the Varna of the
offender and victim

(d) Extremely lenient

Ans. (c) Differential, based on the Varna of the
offender and victim

Punishments varied significantly. A lower Varna
person offending a higher Varna person received a
harsher punishment, and vice-versa.

26. Kautilya advises the king to treat the
neighboring state as:

(a) A natural ally (b) A natural enemy (Ari)

(c) A neutral zone (d) A buffer state

Ans. (b) A natural enemy (Ari)

This is a core premise of the Mandala theory. The
immediate neighbor is often a rival, while the
neighbor's neighbor (the enemy of the enemy) is a
potential friend.

27. The primary objective of Kautilya’s
economic policies was to:

(a) Promote egalitarianism

(b) Maximize state revenue for state power

(c) Encourage free trade

(d) Promote self-sufficient village units only



Gòej: (b) jepÙe Meefòeâ kesâ efueS jepÙe keâer DeeÙe keâes DeefOekeâlece
keâjvee
meYeer DeeefLe&keâ efveÙece—keâjeOeeve, kÙeeheej, ke=âef<e,
KeeveW—jepekeâes<e (keâes<e) keâes Yejves kesâ efueS lewÙeej efkeâS ieS Les
leeefkeâ ØeMeemeve Deewj efkemleej keâes efveefOe efceue mekesâ~

28. ceveg kesâ Devegmeej, pees jepee Oece& kesâ Devegmeej Meemeve keâjlee
nw, ken Øeehle keâjlee nw:
(a) kesâkeue Deheej Oeve
(b) ce=lÙeg kesâ yeeo mkeie&
(c) kesâkeue ueeskeâefØeÙelee
(d) efyevee Ùegæ kesâ efkepeÙe

Gòej: (b) ce=lÙeg kesâ yeeo mkeie&
ceveg Oece&hetCe& jepelke (jepeOece&) keâes Oeeefce&keâ hegCÙe Deewj
DeeOÙeeeflcekeâ hegjmkeâejeW, efpemeceW mkeie& ceW mLeeve Meeefceue nw, mes
peesÌ[lee nw~

29. keâewefšuÙe Éeje keefCe&le 'keâtšÙegæ' Ùee 'keâtš' meboefYe&le keâjlee
nw:
(a) Kegues Ùegæ keâes
(b) Úeheeceej Deewj ÚuehetCe& Ùegæ keâes
(c) keâtšveereflekeâ Ùegæ keâes
(d) Deveg…eefvekeâ Ùegæ keâes

Gòej: (b) Úeheeceej Deewj ÚuehetCe& Ùegæ keâes
keâtšÙegæ ceW ieghle meeOeveeW, Úue, ØeÛeej Deewj nlÙee keâe GheÙeesie
Meeefceue nw, leeefkeâ leye peerle neefmeue keâer pee mekesâ peye Keguee
Ùegæ (ØekeâeMeÙegæ) Devegkeâtue ve nes~

30. ceveg keâe jepelke efmeæeble meefcceefuele keâjlee nw lelkeeW keâes:
(a) owkeerÙe DeefOekeâej Deewj ueeskeâefØeÙe menceefle kesâ
(b) owkeerÙe DeefOekeâej Deewj mebefkeoelcekeâ oeefÙelke kesâ
(c) mewvÙe Meefòeâ Deewj ueeskeâleebef$ekeâ ÛeÙeve kesâ
(d) hegjesefnlelke Deewj jepelke kesâ

Gòej: (b) owkeerÙe DeefOekeâej Deewj mebefkeoelcekeâ oeefÙelke kesâ
owkeerÙe me=peve hej peesj osles ngS Yeer, ceveg Skeâ mebefkeoelcekeâ lelke keâer 
Deesj Yeer mebkesâle keâjles nQ peneb ueesie megj#ee kesâ yeoues keâj osves kesâ
efueS mencele nesles nQ, leeefkeâ celmÙe vÙeeÙe mes yeÛee pee mekesâ~

31. mehleebie efmeæeble ceW, 'peveheo' meboefYe&le keâjlee nw:
(a) kesâkeue jepeOeeveer Menj keâes
(b) #es$e, pevemebKÙee Deewj mebmeeOeveeW keâes
(c) kesâkeue «eeceerCe #es$eeW keâes
(d) kesâkeue veeieefjkeâeW keâes

Gòej: (b) #es$e, pevemebKÙee Deewj mebmeeOeveeW keâes
peveheo jepÙe kesâ Yeeweflekeâ Deewj ceevekeerÙe mebmeeOeveeW keâes meceeefnle 
keâjlee nw—Yetefce, ueesie, veefoÙeeB, pebieue, Deeefo~
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Ans. (b) Maximize state revenue for state power

All economic regulations—taxation, trade,
agriculture, mines—were geared towards filling the
state treasury (Kosh(a) to fund administration and
expansion.

28. According to Manu, a king who rules
according to Dharma attains:

(a) Immense wealth only

(b) Heaven after death

(c) Popularity only

(d) Conquest without war

Ans. (b) Heaven after death

Manu links righteous kingship (Rajadharm(a) with
religious merit and spiritual rewards, including a
place in heaven.

29. The ‘Kutayuddha’ or ‘Kut a’ mentioned by
Kautilya refers to:

(a) Open warfare

(b) Guerrilla and deceitful warfare

(c) Diplomatic warfare

(d) Ritualistic warfare

Ans. (b) Guerrilla and deceitful warfare

Kutayuddha involves the use of covert means,
deception, propaganda, and assassination to
achieve victory when open war (Prakashayuddha)
is not favorable.

30. Manu’s theory of kingship combines
elements of:

(a) Divine right and popular consent

(b) Divine right and contractual obligation

(c) Military strength and democratic choice

(d) Priesthood and kingship

Ans. (b) Divine right and contractual obligation

While emphasizing divine creation, Manu also hints
at a contractual element where people agree to pay 
taxes in return for protection, to escape Matsya
Nyaya.

31. In the Saptanga theory, ‘Janapada’ refers to:

(a) Only the capital city

(b) Territory, population, and resources

(c) Only the rural areas

(d) Only the citizens

Ans. (b) Territory, population, and resources

Janapada encompasses the physical and human
resources of the state—land, people, rivers,
forests, etc.



32. keâewefšuÙe keâer meueen 'jepee Gpee&keeve nesvee ÛeeefnS Deewj keâYeer 
efveef<›eâÙe veneR jnvee ÛeeefnS' Fmekesâ cenlke keâes jsKeebefkeâle
keâjleer nw:
(a) kÙeefòeâiele Oece&hejeÙeCelee keâe
(b) Skeâ meef›eâÙe, neLeeW-neLe ØeMeemeefvekeâ Yetefcekeâe (ØeÛeb[) keâe
(c) meYeer keâeÙe& cebef$eÙeeW keâes meeQheves keâe
(d) efvejblej Ùegæ keâe

Gòej: (b) Skeâ meef›eâÙe, neLeeW-neLe ØeMeemeefvekeâ Yetefcekeâe
(ØeÛeb[) keâe
keâewefšuÙe keâe DeeoMe& jepee (efkeefpeieer<eg) Skeâ ieefleMeerue, meleke&â
Deewj cesnveleer ØeMeemekeâ neslee nw pees kÙeefòeâiele ™he mes jepÙe kesâ
ceeceueeW keâer efveiejeveer keâjlee nw~

33. ceveg kesâ Devegmeej, Skeâ jepee kesâ efueS meyemes yeÌ[e heehe nw:
(a) mesvee keâer Ghes#ee keâjvee
(b) yeÇeÿeCeeW keâer j#ee keâjves ceW efkeheâue jnvee
(c) GÛÛe keâj ueieevee
(d) oesef<eÙeeW keâes obef[le keâjves ceW efkeheâue jnvee

Gòej: (d) oesef<eÙeeW keâes obef[le keâjves ceW efkeheâue jnvee
ob[ keâe GefÛele ØeÙeesie jepee keâe meke&ØeLece keâle&kÙe nw~ Fmekeâer
Ghes#ee meeceeefpekeâ Dejepekeâlee Deewj DeeOÙeeeflcekeâ heleve keâer Deesj 
ues peeleer nw~

34. keâewefšuÙe keâe 'DeLe&Meem$e' kÙeehekeâ ™he mes mebyebefOele nw:
(a) ueeskeâ ØeMeemeve mes (b) mewvÙe jCeveerefle mes
(c) keâtšveerefle mes (d) Ghejesòeâ meYeer mes

Gòej: (d) Ghejesòeâ meYeer mes
DeLe&Meem$e jepeveerefle, ØeMeemeve, keâevetve, DeLe&Meem$e, efkeosMe
veerefle Deewj mewvÙe jCeveerefle keâes keâkej keâjves keeuee Skeâ kÙeehekeâ
ceeie&oefMe&keâe nw~

35. ceveg keâer meeceeefpekeâ kÙekemLee efmLej nw keäÙeeWefkeâ Ùen peesj osleer nw:
(a) meeceeefpekeâ ieefleMeeruelee hej
(b) meceÙe kesâ DeeOeej hej heefjkele&ve (keâeuekeeo) hej
(c) pevce-DeeOeeefjle keCe& keâle&kÙeeW kesâ heeueve hej
(d) kÙeefòeâiele mkeleb$elee hej

Gòej: (c) pevce-DeeOeeefjle keCe& keâle&kÙeeW kesâ heeueve hej
pevce kesâ DeeOeej hej Deheves mkeOece& keâe heeueve keâjves hej peesj,
efyevee heefjkele&ve kesâ ØeekeOeeve kesâ, Skeâ keâ"esj Deewj efmLej
meeceeefpekeâ heoeveg›eâce hewoe keâjlee nw~

36. efvecveefueefKele ceW mes efkeâmes keâewefšuÙe keâer jepeveerefle ceW 'ue#Ùe'
(ieesue) ceevee peelee nw?
(a) #es$e keâe DeefOe«enCe Deewj mebj#eCe
(b) jepee keâer DeeOÙeeeflcekeâ ØeyeesOeve
(c) cebef$eÙeeW keâe keâuÙeeCe
(d) efkeÕe meeceÇepÙe keâer mLeehevee
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32. Kautilya’s advice ‘A king should be
energetic and never be idle’ underscores
the importance of:

(a) Personal piety
(b) An active, hands-on administrative role

(Prachanda)
(c) Delegating all work to ministers

(d) Constant warfare

Ans. (b) An active, hands-on administrative role
(Prachand(a)

Kautilya’s ideal king (Vijigishu) is a dynamic,
vigilant, and hardworking administrator who
personally oversees the affairs of the state.

33. According to Manu, the worst sin for a king is:

(a) Neglecting the army

(b) Failing to protect the Brahmins

(c) Imposing high taxes

(d) Failure to punish the guilty

Ans. (d) Failure to punish the guilty

Proper application of Danda is the king's foremost
duty. Its neglect leads to social chaos and spiritual
degradation.

34. Kautilya’s ‘Arthashastra’ deals extensively
with:

(a) Public Administration

(b) Military Strategy

(c) Diplomacy (d) All of the above

Ans. (d) All of the above

The Arthashastra is a comprehensive manual
covering statecraft, administration, law,
economics, foreign policy, and military strategy.

35. Manu’s social order is static because it
emphasizes:

(a) Social mobility

(b) Change based on time (Kalava(d)

(c) Adherence to birth-based Varna duties

(d) Individual liberty

Ans. (c) Adherence to birth-based Varna duties

The emphasis on following one's svadharma based 
on birth, without provision for change, creates a
rigid and static social hierarchy.

36. Which of the following is considered the
‘Lakshya’ (goal) in Kautilya’s statecraft?

(a) Acquisition and protection of territory

(b) Spiritual enlightenment of the king

(c) Welfare of the ministers

(d) Establishment of a world empire



Gòej: (a) #es$e keâe DeefOe«enCe Deewj mebj#eCe
efkeefpeieer<eg (efkepeÙe keâer FÛÚe jKeves keeues jepee) keâe ØeeLeefcekeâ
GösMÙe (ue#Ùe) Yetefce (peveheo) keâe DeefOe«enCe (heeueve) Deewj
mebj#eCe (j#eCe) nw~

37. ceveg 'ob[' keâes ceeveles nQ Fmekesâ ™he ceW:
(a) jepee kesâ ›eâesOe keâe
(b) he=Lkeer hej owkeerÙe Meefòeâ keâe
(c) ueeskeâefØeÙe FÛÚe keâe
(d) yeÇeÿeefCekeâ DeefOekeâej keâe

Gòej: (b) he=Lkeer hej owkeerÙe Meefòeâ keâe
ob[ keâes me=peve oskelee yeÇÿee keâe heg$e ceevee peelee nw~ Ùen vÙeeÙe
Deewj kÙekemLee keâe Skeâ owkeerÙe efmeæeble nw pees jepee ceW efveefnle nw~

38. keâewefšuÙe kesâ Âef<škeâesCe ceW, jepee keâer Meefòeâ hej ØeeLeefcekeâ
DekejesOe nw:
(a) mebefkeOeeve
(b) pevelee keâer FÛÚe
(c) Oece& Deewj cebef$eÙeeW keâer meueen
(d) mesvee

Gòej: (c) Oece& Deewj cebef$eÙeeW keâer meueen
MeefòeâMeeueer nesles ngS Yeer, jepee Oece& (efpemeceW jepeOece& Meeefceue
nw) mes yebOee ngDee nw Deewj DeÛÚs Meemeve kesâ efueS Deheves cebef$eÙeeW
(ceb$eer-heefj<eo) mes hejeceMe& keâjves keâer meueen oer peeleer nw~

39. cevegmce=efle efveÙece Øeoeve keâjleer nw:
(a) kesâkeue yeÇeÿeCeeW kesâ efueS
(b) kesâkeue jepeeDeeW kesâ efueS
(c) meYeer Ûeej keCeeX Deewj peerkeve kesâ ÛejCeeW (DeeßeceeW) kesâ

efueS
(d) kesâkeue DeeefLe&keâ uesveosve kesâ efueS

Gòej: (c) meYeer Ûeej keCeeX Deewj peerkeve kesâ ÛejCeeW (DeeßeceeW) kesâ
efueS
Ùen Skeâ kÙeehekeâ Oece&-Meem$e «ebLe nw pees meYeer keCeeX Deewj DeeßeceeW 
kesâ efueS kÙeefòeâiele, meeceeefpekeâ Deewj jepeveereflekeâ keâle&kÙeeW keâes
keâkej keâjlee nw~

40. keâewefšuÙe keâe keâjeOeeve efmeæeble DeeOeeefjle Lee:
(a) Skeâ Skeâue, Skeâ meceeve keâj hej
(b) jepee keâer ceveceeveer FÛÚe hej
(c) 'keâuÙeeCe' kesâ efmeæeble Deewj Yegieleeve #ecelee hej
(d) efyeukegâue keâj veneR hej

Gòej: (c) 'keâuÙeeCe' kesâ efmeæeble Deewj Yegieleeve #ecelee hej
keâj efve<he#e nesves ÛeeefnS, DelÙeefOekeâ veneR, Deewj Skeâ ceeueer Éeje 
hekesâ heâue leesÌ[ves (hesÌ[ keâes ceejs efyevee) keâer lejn ueieeS peeves
ÛeeefnS, leeefkeâ œeesle keâer mece=efæ megefveefMÛele nes~

18 Learning Media Publication

Ans. (a) Acquisition and protection of territory

The primary objective (Lakshya) of the Vijigishu (the 
aspiring conqueror king) is the acquisition
(palan(a) and protection (rakshana) of land
(Janapad(a).

37. Manu considers the ‘Danda’ as the
embodiment of:

(a) The king’s wrath

(b) Divine power on earth

(c) Popular will

(d) Brahminical authority

Ans. (b) Divine power on earth

Danda is personified as the son of the creator god
Brahma. It is a divine principle of justice and order
vested in the king.

38. In Kautilya’s view, the primary constraint on
the king’s power is:

(a) The constitution

(b) The will of the people

(c) Dharma and the advice of the ministers

(d) The army

Ans. (c) Dharma and the advice of the ministers

While powerful, the king is bound by Dharma
(which includes Rajadharma) and is advised to
consult his ministers (Mantri-Parisha(d) for sound
governance.

39. The Manusmriti provides rules for:

(a) Only the Brahmins

(b) Only the kings
(c) All the four Varnas and stages of life

(Ashramas)
(d) Only economic transactions

Ans. (c) All the four Varnas and stages of life
(Ashramas)

It is a comprehensive Dharma-shastra text covering 
personal, social, and political duties for all Varnas
and Ashramas.

40. Kautilya’s taxation principle was based on:

(a) A single, uniform tax

(b) The king’s aRitrary will
(c) The principle of ‘Kalyan’ (welfare) and

capacity to pay
(d) No taxation at all

Ans. (c) The principle of ‘Kalyan’ (welfare) and
capacity to pay

Taxes should be fair, not excessive, and levied like
a gardener plucking ripe fruit (without killing the
tree), ensuring the prosperity of the source.



41. ceveg keâe 'Deeheæce&' meboefYe&le keâjlee nw:
(a) mLeeÙeer keâevetveeW keâes
(b) Deeheelekeâeue Ùee mebkeâš kesâ meceÙe kesâ keâle&kÙeeW keâes
(c) jepee kesâ keâle&kÙeeW keâes
(d) Ùegæ kesâ efveÙeceeW keâes

Gòej: (b) Deeheelekeâeue Ùee mebkeâš kesâ meceÙe kesâ keâle&kÙeeW keâes
Deeheæce& mebkeâš (pewmes Dekeâeue, Ùegæ) kesâ meceÙe Deefmlelke kesâ
efueS meeceevÙe efveÙeceeW ceW ueÛeeruesheve keâer Devegceefle oslee nw~

42. keâewefšuÙe kesâ DeLe&Meem$e ceW 'efkeefpeieer<eg' Meyo meboefYe&le keâjlee
nw:
(a) DeeoMe& ceb$eer keâes
(b) DeeoMe& veeieefjkeâ keâes
(c) DeeoMe& jepee (mebYeeefkele efkepeslee) keâes
(d) cegKÙe hegjesefnle keâes

Gòej: (c) DeeoMe& jepee (mebYeeefkele efkepeslee) keâes
efkeefpeieer<eg keâewefšuÙe kesâ efmeæeble ceW kesâbõerÙe DeefYeveslee nw—ken
jepee pees efkepeÙe Deewj efkemleej keâer FÛÚe jKelee nw, efpemekesâ
efueS DeLe&Meem$e keâe mebhetCe& efke%eeve efueKee ieÙee nw~

43. jepee Deewj yeÇeÿeCe kesâ yeerÛe mebyebOe hej ceveg keâe efkeÛeej nw efkeâ:
(a) jepee ßes… nw (b) yeÇeÿeCe ßes… nw
(c) kes meceeve nQ (d) kes ncesMee mebIe<e& ceW nQ

Gòej: (b) yeÇeÿeCe ßes… nw
peyeefkeâ jepee kesâ heeme ueewefkeâkeâ Meefòeâ nw, yeÇeÿeCe, DeeOÙeeeflcekeâ
Deewj keâevetveer ØeeefOekeâej (Oece&) kesâ œeesle kesâ ™he ceW, mekee&sÛÛe
meeceeefpekeâ Deewj Oeeefce&keâ opee& jKelee nw~

44. Deebleefjkeâ megj#ee hej keâewefšuÙe keâe peesj meyemes DeÛÚer lejn
heefjueef#ele neslee nw Gvekeâer efkemle=le ÛeÛee& ceW:
(a) ceb[ue efmeæeble hej
(b) ieghleÛej ØeCeeueer (Ûej Deewj ietÌ{heg®<e) hej
(c) efkeâues keâer keemlegkeâuee hej
(d) kÙeeheej ceeieeX hej

Gòej: (b) ieghleÛej ØeCeeueer (Ûej Deewj ietÌ{heg®<e) hej
DeLe&Meem$e keâe Skeâ cenlkehetCe& efnmmee Deebleefjkeâ Demenceefle,
YeÇ<šeÛeej Deewj KelejeW keâer efveiejeveer kesâ efueS Skeâ efkemle=le
peemetmeer vesškeke&â kesâ mebie"ve kesâ efueS meceefhe&le nw~

45. ceveg kesâ Devegmeej, Ghepe ceW jepee keâe efnmmee (keâj)
vÙeeÙeesefÛele "njeÙee peelee nw Fme ™he ceW:
(a) Skeâ owkeerÙe DeefOekeâej kesâ ™he ceW
(b) Gmekeâer j#ee meskee kesâ Yegieleeve kesâ ™he ceW
(c) Skeâ mkewefÛÚkeâ Ghenej kesâ ™he ceW
(d) Skeâ Ùegæ keâes<e kesâ ™he ceW

Gòej: (b) Gmekeâer j#ee meskee kesâ Yegieleeve kesâ ™he ceW
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41. Manu’s ‘Apaddharma’ refers to:

(a) Permanent laws

(b) Duties in times of emergency or distress

(c) Duties of the king

(d) Laws of warfare

Ans. (b) Duties in times of emergency or distress

Apaddharma allows for flexibility in normal rules
during times of crisis (e.g., famine, war) for survival.

42. The term ‘Vijigishu’ in Kautilya’s
Arthashastra refers to:

(a) The ideal minister

(b) The ideal citizen

(c) The ideal king (the would-be conqueror)

(d) The chief priest

Ans. (c) The ideal king (the would-be conqueror)

The Vijigishu is the central actor in Kautilya’s
theory—the king desirous of conquest and
expansion, for whom the entire science of
Arthashastra is written.

43. Manu’s view on the relationship between
the King and the Brahmin is that:

(a) The King is superior

(b) The Brahmin is superior

(c) They are equal

(d) They are always in conflict

Ans. (b) The Brahmin is superior

While the King holds temporal power, the Brahmin,
as the source of spiritual and legal authority
(Dharma), holds the highest social and religious
status.

44. Kautilya’s emphasis on internal security is
best reflected in his detailed discussion on:

(a) Mandala Theory

(b) Espionage (Chara and Gudhapurusha)

(c) Fort architecture

(d) Trade routes

Ans. (b) Espionage (Chara and Gudhapurusha)

A significant portion of the Arthashastra is
dedicated to organizing an elaborate spy network
to monitor internal dissent, corruption, and threats.

45. According to Manu, the king’s share of the
produce (tax) is justified as:
(a) A divine right
(b) A payment for his service of protection
(c) A voluntary gift
(d) A war fund

Ans. (b) A payment for his service of protection



Fmes jepee kesâ efueS Skeâ kesleve (kesleve) kesâ ™he ceW lewÙeej efkeâÙee
ieÙee nw pees Øepee keâer j#ee keâjlee nw Deewj kÙekemLee yeveeS jKelee 
nw, Debleefve&efnle meeceeefpekeâ mebefkeoe mes GlheVe neslee nw~

46. mehleebie ceW, 'DeceelÙe' meboefYe&le keâjlee nw:
(a) Ùegkejepe keâes
(b) cebef$eheefj<eo Deewj veewkeâjMeener keâes
(c) cegKÙe vÙeeÙeeOeerMe keâes
(d) mesveeheefle keâes

Gòej: (b) cebef$eheefj<eo Deewj veewkeâjMeener keâes
DeceelÙe mebhetCe& ØeMeemeefvekeâ ceMeervejer Deewj meueenkeâejeW keâe
ØeefleefveefOelke keâjlee nw pees jepee keâes Meemeve ceW meneÙelee keâjles nQ~

47. keâewefšuÙe kesâ 'DeLe&Meem$e' keâes keefCe&le efkeâÙee pee mekeâlee nw Fme
Øekeâej:
(a) DeeoMe&keeoer Deewj oeMe&efvekeâ
(b) kÙeekeneefjkeâ Deewj GheÙeesefieleekeeoer
(c) Oeeefce&keâ efmeæeblekeeoer Deewj n"Oeceer&
(d) ueeskeâleebef$ekeâ Deewj Goej

Gòej: (b) kÙeekeneefjkeâ Deewj GheÙeesefieleekeeoer
Ùen «ebLe Deheveer efvece&ce kÙeekeneefjkeâlee kesâ efueS Øeefmeæ nw, pees
Fme yeele hej kesâbefõle nw efkeâ Meefòeâ Øeehle keâjves Deewj yeveeS jKeves 
kesâ efueS keäÙee keâece keâjlee nw, peneb Deble meeOeve keâes Dekeämej
GefÛele "njelee nw~

48. ceveg keâer 'Ûeelegke&CÙe&' ØeCeeueer cegKÙeleŠ Skeâ nw:
(a) jepeveereflekeâ ØeCeeueer
(b) DeeefLe&keâ ØeCeeueer
(c) meeceeefpekeâ Deewj kÙeekemeeefÙekeâ efkeYeepeve
(d) Oeeefce&keâ mebØeoeÙe

Gòej: (c) meeceeefpekeâ Deewj kÙeekemeeefÙekeâ efkeYeepeve
Ùen DeeoMeer&ke=âle kÙeekemeeefÙekeâ YetefcekeâeDeeW hej DeeOeeefjle Skeâ
heoeveg›eâefcele meeceeefpekeâ efkeYeepeve nw: yeÇeÿeCe (hegpeejer/efMe#ekeâ),
#eef$eÙe (Meemekeâ/Ùeesæe), kewMÙe (kÙeeheejer/efkeâmeeve), Metõ (meskekeâ)~

49. '<e[diegCÙe' (Ún-iegvee veerefle) keâer DekeOeejCee mebyebefOele nw
keâewefšuÙe keâer:
(a) mewvÙe mebie"ve mes
(b) efkeosMe veerefle mes
(c) DeeefLe&keâ veerefle mes
(d) meeceeefpekeâ veerefle mes

Gòej: (b) efkeosMe veerefle mes
<e[diegCÙe jCeveereflekeâ efkekeâuheeW keâe ken mecetn nw efpemes Skeâ jepee
DevÙe jepÙeeW kesâ meeLe Deheves mebyebOeeW ceW Dehevee mekeâlee nw~
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It is framed as a wage (vetan(a) for the king who
protects the subjects and maintains order,
stemming from the implied social contract.

46. In Saptanga, ‘Amatya’ refers to:

(a) The heir apparent

(b) The council of ministers and bureaucracy

(c) The chief justice

(d) The army commander

Ans. (b) The council of ministers and bureaucracy

Amatya represents the entire administrative
machinery and advisors that assist the king in
governance.

47. Kautilya’s ‘Arthashastra’ can be described
as:

(a) Idealistic and philosophical

(b) Pragmatic and utilitarian

(c) Theological and dogmatic

(d) Democratic and liberal

Ans. (b) Pragmatic and utilitarian

The text is renowned for its ruthless pragmatism,
focusing on what works to gain and maintain
power, with the end often justifying the means.

48. Manu’s ‘Chaturvarnya’ system is primarily
a:

(a) Political system

(b) Economic system

(c) Social and occupational division

(d) Religious sect

Ans. (c) Social and occupational division

It is a hierarchical social division based on idealized 

occupational roles: Brahmins (priests/teachers),

Kshatriyas (rulers/warriors), Vaishyas

(traders/farmers), Shudras (servants).

49. The concept of ‘Shadgunya’ (six-fold policy) 
is related to Kautilya’s:

(a) Military organization

(b) Foreign policy

(c) Economic policy

(d) Social policy

Ans. (b) Foreign policy

Shadgunya is the repertoire of six strategic options

a king can employ in his relations with other states.



50. ceveg Deewj keâewefšuÙe oesveeW Fme yeele mes mencele nQ efkeâ 'ob['
keâe ØeeLeefcekeâ GösMÙe nw:
(a) jepee keâes mece=æ keâjvee
(b) YeÙe GlheVe keâjvee
(c) Oece& keâes keâeÙece jKevee Deewj kÙekemLee megefveefMÛele keâjvee
(d) efvecve keCeeX keâes obef[le keâjvee

Gòej: (c) Oece& keâes keâeÙece jKevee Deewj kÙekemLee megefveefMÛele
keâjvee
celeYesoeW kesâ yeekepeto, oesveeW efkeÛeejkeâ ob[ keâes ceveceeves ob[ kesâ
™he ceW veneR, yeefukeâ Oece& (Oeeefce&keâ kÙekemLee) Deewj meeceeefpekeâ
efmLejlee kesâ jKejKeeke kesâ efueS DeekeMÙekeâ GhekeâjCe kesâ ™he ceW
osKeles nQ~
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50. Both Manu and Kautilya agree that the
primary purpose of ‘Danda’ is to:

(a) Enrich the king

(b) Instill fear

(c) Uphold Dharma and ensure order

(d) Punish the lower Varnas

Ans. (c) Uphold Dharma and ensure order

Despite differences, both thinkers see Danda not

as arbitrary punishment, but as the essential

instrument for the maintenance of Dharma

(righteous order) and social stability.


